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The European Evangelical Alliance:
An Historical Sketch
Frank Hinkelmann
In the April 2020 ERT, Frank Hinkelmann, Austrian church historian and president
of the European Evangelical Alliance, told the fascinating tale of how the EEA, now
part of the World Evangelical Alliance, was originally founded as a counter-movement
to it. In this sequel, Hinkelmann continues the story by describing the EEA’s evolution
and significance up to the present.

The EEA’s beginnings
In 1946, the World Evangelical Alliance (WEA) was celebrating its 100th
anniversary. Up to that time, the British Evangelical Alliance (BEA) had been the
main driving force behind the WEA. However, in the years following World War II,
the BEA went through a crisis and was not able to adequately provide leadership to
the WEA.
Meanwhile, a new evangelical movement was coalescing. Following the war,
North American Christians became increasingly interested in cooperation with
Christians in Europe1 and beyond. The National Association of Evangelicals (NAE)
thus emerged as a key player in the further development and renewal of the global
evangelical movement.2 The NAE held to the classic evangelical beliefs and to the
authority of Scripture yet rejected the polemical and separatist approach of
fundamentalism. The so-called ‘new evangelicals’ driving this effort included such
key figures as Harold John Ockenga and Billy Graham.
When the NAE initiated the establishment of a new global evangelical body in
1952, calling it the World Evangelical Fellowship, evangelicals in a number of
European countries struggled with what they perceived as a North American
Frank Hinkelmann (PhD, Free University of Amsterdam), who has written extensively on the
history of the Evangelical Alliance and on evangelicalism in Europe, lectures frequently on
church history at various evangelical seminaries. This article is revised from a paper he presented
to the European Evangelical Alliance General Assembly on 10 June 2020.
1.
Hans Krabbendam, ‘Introduction: American Evangelical Missions in Postwar Europe’, in John
Corrigan and Frank Hinkelmann (eds.), Return to Sender: American Evangelical Missions to Europe
in the 20th Century (Munster: LIT-Verlag, 2019), 9–16; Hans Krabbendam, Saving the Overlooked
Continent: American Protestant Missions in Western Europe 1940–1975 (Leuven, Belgium: Leuven
University Press, 2020).
2 Joel Carpenter, Revive Us Again: The Reawakening of American Fundamentalism (New York:
Oxford University Press, 1997), 141ff., describes the founding of the NAE, showing why it did not
represent simply a continuation of the Evangelical Alliance of the nineteenth century. See also
Robert L. Kennedy, Turning Westward: Anglo-American Evangelicals and German Pietist
Interactions through 1954 (PhD dissertation, University of Aberdeen, 1988), 338ff.
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fundamentalist takeover, especially in light of the WEF’s position on Scripture. The
use of the term ‘infallible’ became an obstacle. This concern led to the founding of
the European Evangelical Alliance (EEA) as a counter-movement to the WEF, with
the Scandinavian countries, Germany and the German-speaking part of Switzerland
serving as the main drivers of this process. Along with some theological difference
regarding how to view Scripture, some Europeans, especially the Scandinavians, felt
a distaste for the NAE’s anti-ecumenical scepticism and did not want to position
themselves against the World Council of Churches (WCC).
The founding members of the EEA were the national evangelical alliances (EAs)
of Denmark, Norway, Sweden, Germany, Switzerland and Austria.3 Soon afterwards,
the BEA also joined, becoming a member of both the WEF and EEA. France joined
the EEA in 1956 and Spain in 1965. These two EAs had already been members of the
WEF, but most EEA founding members did not join the WEF until the late 1960s.

The 1950s and 1960s
Theological and strategic issues
Interestingly, the earliest constitution of the EEA from the early 1950s only described
how the organization would operate and hardly touched on the question of mission
and vision. It stated simply, ‘The founding of the “European Evangelical Alliance” is
due to practical reasons. It should strengthen togetherness, and the outer and inner
exchange amongst one another and with other groups should be promoted.’4 (Even
the original German gives no hint at the meaning of ‘outer and inner exchange’.)
Few extant sources offer insight into the EEA’s mission and vision during its first
two decades, but the programmes from EEA General Council meetings (GCMs)
reveal a heavy emphasis on theological concerns. At each annual GCM, lectures were
delivered, usually by well-known evangelical theologians from the country where the
GCM was taking place. Sample topics were ‘The Meaning of the New Testament
about the Unity of the Church of Christ as Foundation of the Evangelical Alliance’
(1956), ‘The Place of the Holy Spirit in Witness and in Evangelism’ (1964), ‘The
Meaning of the Roman Catholic Council in Light of the Bible’ (1964), ‘Should We
Defend Fundamentalism?’ (1965), and ‘The Meaning of New Testament Words in
“Modern” Theology’ (1966).
In 1962, the GCM approved a resolution that summarized the EEA’s main focus
well:
From its foundation, the Evangelical Alliance sees itself as a brotherhood of
Christian believers from churches and free churches. It sees its mission in
unceasing personal and common prayer. It confesses the whole of the Holy
Scriptures of the Old and New Testaments as the sole and fully sufficient
foundation of its faith and life. From here the Evangelical Alliance's most urgent
tasks are the evangelistic proclamation of the message of salvation for everyone,

3 ‘Konstitution der Europäischen Evangelischen Allianz’, n.d., probably around 1954. All archival
sources are from the EEA archives, currently stored in Pöchlarn, Austria.
4 ‘Konstitution’.
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the encouragement of all Christians to a credible proof of life and a Bibleoriented ministry of watchfulness over all heresies of our time.5
One recurring theme at EEA events was the authority of Scripture. Especially during
the 1960s, the battle against modern theology attracted considerable attention,
leading finally to a declaration on the authority of Scripture in 1965, which had been
three years in the making.6 This statement targeted the growing influence of
theological liberalism deeply rooted in many of the traditional Protestant
denominations in areas such as Germany, Switzerland and Scandinavia. As another
example, Walter Künneth from Erlangen, Germany, spoke at the EEA Council
Meeting in London in September 1968 on ‘The Foundational Crisis of Today’s
Theology’.
A second consistent aspect of the EEA was its focus on prayer. As Rev. Peder
Olson of Norway worded it in 1964, the characteristic feature of the EEA was
corporate prayer,7 especially during an annual week of prayer each January.
Third, evangelism was a central theme. As early as 1954, the EEA endorsed Billy
Graham’s European rallies, inviting him to return for further evangelistic campaigns
in 19558 and thereafter. During this time, a Danish representative even suggested at
one GCM that the EEA should become an evangelistic organization.9 Although this
proposal was not taken up by other national EAs, the focus on evangelism remained
strong and new ways to proclaim the Gospel in Europe were considered. As a result
of these discussions, opportunities for evangelistic radio broadcasts moved to the
forefront of the agenda for several years.10

Intra-evangelical and inter-church relations
The relationship between the EEA and the WEF remained controversial and tense
for some time.11 In October 1960, a joint gathering of the WEF and EEA took place
in Tonbridge, England. Swiss delegate Traugott Huber, in his report on the event,
objected that the GCM had more of the character of an ‘alliance conference’ (even
though the EEA still treated it as its own council meeting) and that it wasn’t clear at
all what was EEA and what was WEF at the gathering.
Indubitably, Huber wanted to see a clearer distinction between the two groups.
He referred to what he had perceived as a strong International Council of Christian
Churches (ICCC) influence at the WEF’s founding conference in the Netherlands,
where the WCC was repeatedly called (probably by NAE representatives) a ‘terrible
association’. In concluding his observations regarding the 1960 meeting, he urged
5 ‘Tagung des Rates [Meeting of the Council] der Europäischen Evangelischen Allianz in Berlin
am 23–25. Oktober 1962’, 13.
6 The development of this declaration was commissioned at the 1962 GCM; see ‘Tagung des
Rates’, 10.
7 ‘Tagung des Rates’, 8.
8 Protocol of the EEA General Council meeting at Bad Hall, Austria, 22–25 September 1954, 2.
9 ‘Notizen der Ratssitzung der Europäischen Evangelischen Allianz Bad Hall’, September 1954,
2.
10 ‘Tagung des Rates’, 2, 7, 10–12.
11 See for example the November 1957 letter from Arthur F. Smith, BEA chairman and WEF
president, and Gilbert W. Kirby, General Secretary of the BEA, to the EEA members, expressing
‘shock’ about the ‘ignorance and the misunderstanding concerning’ the WEF.
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the Swiss EA to clarify the nature, purpose and calling of the EEA while also
encouraging the EEA to clarify the ‘marking of lines’ between the groups.12
Huber may have been a relatively extreme voice on the anti-WEF front, but
things began to change only in 1962 when Gilbert W. Kirby, General Secretary of
the British EA, also became Secretary General of the WEF.13 At the September 1967
GCM in Vienna, the topic was finally resolved. Rev. M. Derham of London
presented a paper on the WEF, clearly stating that the ‘fundamentalist American
influence within the WEF has strongly diminished’14 and recommending that the
EEA become the WEF’s regional branch. After intense discussion, the council voted
unanimously to encourage all EEA member countries to also join the WEF.15 All
except Austria and Sweden (which only sent two observers to WEF’s General
Assembly in Lausanne) did so by the end of 1968.16
Although several documents expressed caution regarding the fundamentalist
ICCC, there seems to have been far less reluctance to connect with key WCC leaders.
In fact, WCC General Secretary W. A. Visser’t Hooft was one of the main speakers
at the 1956 GCM. He presented a paper on ‘The Uniting of the Children of God in
the World’, followed by an open discussion.17 Some years later, the EEA board met
with Paul Vischer, then research secretary of the WCC, primarily to discuss the
relationship between the EEA’s week of prayer and the ecumenical ‘Week of Prayer
for Christian Unity’, both of which occurred each January. Although the meeting
‘took place in good atmosphere’, ‘no practical conclusions were drawn’.18
The EEA’s attitude towards the WCC remained surprisingly positive despite
some growing theological differences. Only following the fourth WCC Assembly in
July 1968 at Uppsala, Sweden, did the EEA president, in his annual report, express
concern about developments within the ecumenical movement, stating that the EEA
‘doesn’t have an unreserved and unconditional yes to the path of ecumenism’.19

Organizational issues
At a more practical and organizational level, two issues arose repeatedly during the
EEA’s first two decades: finances and the need for a general secretary. As early as
1954, the GCM minutes indicated that ‘the need of a part-time and soon a full-time
general secretary and a common treasury to support the same was discussed’.
Proposed duties included encouraging inter-denominational fellowship, stimulating
12 ‘Bericht über die Ratssitzung der Europäischen Evangelischen Allianz vom 25.–28. Oktober
1960, gehalten in Mabledon, Tonbridge, England’, 7.
13 ‘Europäischer Rat der Evangelischen Allianz. Besprechung mit Generalsekretär G. Kirby im
CVJM-Haus, Markensenstr, Berlin 30 a’, 28 September 1962.
14 ‘Rat der Europäischen Evangelischen Allianz. Ratstagung in Wien vom 19.–21. September
1967’, 2.
15 ‘Rat der Europäischen Evangelischen Allianz‘, 4.
16 ‘Europäische Evangelische Allianz. Ratstagung vom 17.-20. September 1968 in London. Bericht
des Präsidenten.’
17 Programme of the annual conference of the European Evangelical Alliance in Bern, 18–21
September 1956.
18 ‘Tagung des Rates’, 3, annual report by the EEA president.
19 ‘Europäische Evangelische Allianz. Ratstagung vom 17.–20. September 1968 in London. Bericht
des Präsidenten’, II–7.
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and organizing evangelism, making presentations, assisting the national EAs,
organizing rallies and conferences, and producing literature. Several countries’
representatives spoke favourably about working towards retaining a general
secretary.20
The head of the Danish EA took on the role of general secretary temporarily on
a voluntary basis. Not until the late 1960s, however, did the EEA officially create the
position, and even then it remained unpaid, usually being filled by a member of
either the British or German EA. Even the question of whether the EEA should have
a bank account and budget was still under dispute in 1963.21

The 1970s and 1980s
The 1970s and 1980s saw growing activity by the EEA, corresponding with a growing
self-awareness of the evangelical movement in Europe.

Theological and strategic issues
In 1973, the EEA finally adopted its first constitution, in which for the first time it
also officially addressed its vision and mission:
The EEA exists to raise awareness of the unity of believing Christians and to
make the Gospel known to all people in Europe. It seeks to promote, encourage
and help the theological and evangelistic work of those in Europe who can accept
the EEA’s basis of faith. It supports such work so that the Gospel can be
proclaimed more effectively, and so that Christian witness and service can be
extended and strengthened in all parts of the continent.22
As the EEA grew in both membership and ministry during the 1970s and 1980s, the
question of its mission, vision and role was raised repeatedly. At the 1976 GCM, EEA
president Wilhelm Gilbert set out his understanding of the organization’s future
role. He identified three main areas of activity: (1) a functional role of promoting
evangelical communication, evangelism and global partnerships; (2) an inspirational
role of encouraging believers; and (3) a visionary role, maintaining a hope for true
revival and encouraging prayer.23
A European conference on revival, held by the EEA in September 1981 in
Haamestede, the Netherlands, attracted some key scholars on revivalism such as
Richard Lovelace, professor of church history at Gordon-Conwell Seminary, USA;
Edwin Orr, originally from Northern Ireland and at the time professor in the School
of World Mission at Fuller Theological Seminary in Pasadena, USA; and George
Peters, former professor of missions at Dallas Theological Seminary, USA and then
founder of the ‘Seminar für missionarische Fortbildung’ at Bad Liebenzell (later
Akadmie für Weltmission), Korntal, Germany.

20 Protocol of the EEA General Council meeting at Bad Hall, Austria, 22–25 September 1954, 2.
21 ‘Tagung des Rates’, 2.
22 Konstitution 273–9.73–100’, which states that this constitution was accepted at the 1972 EEA
General Assembly in Jonköping, Sweden.
23 European Evangelical Alliance, ‘Minutes of the Meeting of the Council Held at the London Bible
College in England from 19–21 September 1978’, 9.
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A revised constitution was introduced in 1984 after detailed discussion at the
1983 GCM, followed by a questionnaire to all member EAs in early 1984. This
document defined the EEA’s purpose afresh for the 1980s:
It is the purpose of the European Evangelical Alliance to implement and to
present the unity of all believers in Jesus Christ through the Holy Spirit. This
purpose should be implemented through the following activities:
•

Creating a better understanding and a deeper fellowship among European
evangelical Christians.
• Suggestions for evangelism and mission and exchange of information on
evangelistic needs and opportunities.
• Encouragement of joint activities.
• Exchange of information.24
In the latter half of the 1980s, only a few new strategic initiatives were introduced.
As proposed by the Austrian EA, the GCM initiated an EEA Youth Alliance (YEEA)
in 1985. Its purposes were to give the EEA council an overview of the situation of
youth ministries in Europe, connect representatives of European youth ministries,
and develop a plan as to how youth ministries could be enhanced in the national EAs
as well as within the EEA.25 The EEA board had discussions during 1985 regarding
how to attract young people and women as board members.26 At the 1986 GCM, the
Austrian delegate Dietrich Reitzner, a member of the EEA’s youth committee,
proposed that each member might bring two youth delegates to each GCM.
Although the council accepted this proposal in general, it was not willing to grant
the youth delegates voting rights as Reitzner had suggested.27 The YEEA’s efforts
achieved minimal success. In a 1987 report, the YEEA expressed its disappointment
that despite several requests only one national EA had nominated youth delegates.28

Intra-evangelical and inter-church relations
Strengthening unity and cooperation amongst evangelicals was at the forefront of
EEA programmes during the 1970s, along with a continuing emphasis on
evangelism. One expression of such evangelical cooperation was The EA Relief
Fund,29 later renamed TEAR-Fund, as an evangelical counterpart to ecumenical
relief organizations. Although as of the late 1960s, some voices within the EEA
expressed reservations about new evangelical institutions competing with
traditional Protestant organizations, this attitude changed during the early 1970s.
TEAR-Fund is a prime example of the change, as from 1971 onwards it was strongly
endorsed by the GCMs and the EEA strongly encouraged national EAs to cooperate
24 ‘Europäische Evangelische Allianz. Satzung 1984’, 2.
25 ‘Protokoll der Ratstagung der Europäischen Evangelischen Allianz in Aalborg, Dänemark vom
7. bis 8. Oktober 1988’, 8.
26 ‘Protokoll der Sitzung des Präsidiums der EEA am Freitag, 29.11.85, 13.30 Uhr und Dienstag
[sic!], 30.11.85, 9.15 Uhr in Düsseldorf’, 2.
27 Minutes of the EEA Council Meeting in Bad Homburg, October 17–21, 1986, 1.
28 Youth Committee of the European Evangelical Alliance, ‘Bericht zur Ratstagung der
Europäischen Ev. Allianz, 23.–27. Oktober 1987’ (Männedorf, Switzerland), 8.
29 ‘Ratstagung des Rates der Europäischen Evangelischen Allianz vom 9.–12. Oktober 1969
verbunden mit der EEA-Konferenz in Nürnberg’, 4.
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with this new initiative.30 As a result of further cooperation, the Conference of
European Evangelical Aid Agencies (CEEAA) was established.31
At the 1974 GCM, following the Lausanne Congress for World Evangelization,
the question of forming a European Evangelical Mission Alliance (EEMA) came to
the fore, and mission agencies and networks were invited to develop a definite
proposal.32 Many other new initiatives were facilitated and supported, such as the
Eurofest ’75 youth festival in Brussels, the MISSION student conference over the
New Year’s Day holiday in 1975–1976 and a series of evangelical communication
initiatives,33 which later developed into the European Evangelical Communicators
Association (EECA).34 Another example was a conference of evangelical European
theologians, led by John R. W. Stott of England and Peter Beyerhaus of Germany in
August 1976, which led to the founding of the Fellowship of Evangelical European
Theologians (FEET).35 Furthermore, in the late 1970s and 1980s a group worked on
the accreditation of evangelical colleges in Europe,36 later forming the European
Evangelical Accreditation Agency (EEAA, today the European Council for
Theological Education).
It might surprise some readers that the EEA’s relationship with the ecumenical
movement is not mentioned again after 1968. The available sources do not indicate
any further dialogue. This is probably an expression of a drifting apart between the
two camps. As the evangelical movement grew in relevance, it invested all its efforts
in strengthening its own structures.

Socio-political issues
In the late 1970s, a new strategic theme appeared for the first time on the EEA
agenda. In 1977, the EEA started to address religious liberty issues in Spain, Greece
and Eastern Europe, speaking up on behalf of evangelicals whose rights were
threatened.37 This concern for religious liberty has remained part of the EEA agenda
ever since.
Organizational issues
The 1970s and 1980s were a time of growth, as Italy (1975), Portugal (1977), Greece

30 ‘Tagung des Rates der Europäischen Evangelischen Allianz vom 28. September–1. Oktober 1971
in Schaffhausen/Neuhausen, Schweiz’, 6.
31 Minutes of the EEA Council Meeting in Bad Homburg, 17–21 October 1986, 3.
32 ‘Protokoll der Ratstagung im Bibelinstitut Nogent sur Marne bei Paris, Frankreich, vom 24. bis
26.9.1974’, 2–3.
33 See ‘Europäische Evangelische Allianz. Protokoll über die Ratstagung vom 23.–25. Sept. 1975
in Bethesda und Bellahøj Kirche, Bronshøj, Kopenhagen’.
34 See European Evangelical Alliance, ‘Minutes of the Meeting of the Council Held at the Hotel
Colibri Castelldefels, Barcelona, Spain, 18–20 September 1979’, 2.
35 EEA 1979 Minutes, 4; European Evangelical Alliance, ‘Minutes of the Meeting of the Council
Held at Stadtmission Lausanne, Switzerland, 29 September–2 October’, 2.
36 See e.g. European Evangelical Alliance, ‘Minutes of the Meeting of the Executive Committee at
the Ons Centrum, Driebergen, the Netherlands, 30–31 May 1979’, 2.
37 EEA, minutes of the Council meeting at Patmos Conference House, Siegen, Germany, 12–13
September 1977, 8–9.
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(1978), the Netherlands (1979) and French-speaking Belgium (1982)38 joined the
EEA while representatives from additional national EAs attended GCMs as guests
and observers. Despite travel restrictions, a growing number of Eastern European
evangelical leaders connected with the EEA. Representatives came to GCM
frequently from Yugoslavia, East Germany, Hungary, Romania and Czechoslovakia
during the years 1975–1982; there was even a Soviet participant in 1982.
As a result of this growth, the need for at least a part-time, paid general secretary
gained increasing attention. A letter dated 1 April 1976 indicated:
The Executive Committee at its last meeting also discussed at length the problem
of providing an adequate secretariat for the EEA, which was becoming more
necessary in order to deal with the increasing contacts among evangelicals within
Europe and their relationships with the rest of the world through bodies like the
World Evangelical Fellowship and the Lausanne Committee for World
Evangelization. It was agreed to ask each national alliance for its views on the
need for a full-time secretary for the EEA, including the question of raising at
least a proportion of his financial support from member alliances or from other
sources within Europe. The Executive Committee recognised that the growing
strength of evangelicals in this continent called for a new, wide concept of
coordination, and that this could not be served by the present joint secretaries
with their many responsibilities.39
However, once again a lack of financial resources prevented the realization of this
desire.40
The EEA’s growth in focus and ministry during the 1970s and 1980s went along
with a strengthening of evangelicalism in Europe and the formation of evangelical
institutions in many countries. By the end of the 1980s, there were multiple
evangelical networks in Europe: the CCEEA, EEAA, EEMA, FEET and YEEA, plus
two networks jointly organized by the EEA and the Lausanne Movement—the
Commission on Women’s Concerns (CWC) as well as the Lausanne Committee for
World Evangelization’s European Branch. The European Evangelical
Communicators Association (EECA) seemed to have been dissolved at this time, as
it was no longer mentioned by any sources.

The 1990s and the first decade of the 21st century
The 1990s were a decade of fundamental change, not only in European society but
also for the EEA. One expression of this change was the growth in EEA membership.
By 1991, with the collapse of the Iron Curtain, the GCM had a broad representation
of Central and East European countries.41 Many became EEA members, including
Hungary (possibly 1988), Romania (1991), Czechoslovakia (1991), Bulgaria (1992),
Croatia (1992), Albania (1993), Slovakia (1993) and Estonia (1995 or 1996).
38 In the following years, further talks took place with the EA in the Flemish part of the country;
see EEA, minutes of the meeting of the Executive Committee at the Belgian Bible Institute, 30
November 1982, 5.
39 Gordon Landreth, joint EEA secretary, letter to an unknown group of recipients, 1 April 1976.
40 EEA Council meeting, 12–13 September 1977, 2.
41 Participant package for EEA Council meeting, 19–21 October 1991, Salou, Spain.
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Organizational issues
Some issues from earlier periods did not go away. At the 1991 GCM, the BEA once
again raised the issue of a full-time general secretary, and the EEA board considered
it during the following year. The board was generally open to the idea—but only if
the BEA would cover the cost! The British rightly responded that it would be
unhealthy for the EEA to be so dependent on a single financial source. Instead, it
was proposed to include a contribution towards the salary of a full-time general
secretary in each of the national EAs’ budgets for 1993–1994.42 The general secretary
at the time, Karl-Wilhelm Hees of Germany, had proposed an arrangement by which
each member EA would contribute financially to the EEA in proportion to the size
of its own national budget.43
No sources indicate any response to Hees’ proposal. However, in 1992 the EEA
found a different solution. Stuart McAllister of Operation Mobilisation (OM) was
nominated and elected as general secretary, giving the EEA 25 percent of his time.44
As McAllister remained on staff with OM and was raising his personal support, he
did not have to rely on an EEA salary. Soon thereafter, an office was established in
Vienna and McAlister’s secretary, Susanne Bart, also began to work part-time for
the EEA, again sustained financially by a personal support team.
Already in 1991, a committee was working on a revision of the EEA constitution
and bylaws, which the GCM approved in 1992.45 For the first time, explicit references
to defending religious freedom were added, at the request of the Spanish EA.
Another new purpose was to represent evangelicals to churches, governments, and
the general public across Europe.
Also at the 1992 GCM meeting, the EEA’s financial situation, especially in light
of the cost of its plans to establish a socio-political office in Brussels, was discussed
intensively. As one council delegate emphasized, ‘It is quite dangerous for two
countries [the UK and Germany] to carry the EEA financially.’46 The challenge to
retain financial stability would continue for some time, especially as the budget grew
from approximately 113,000 euros in 1999 to 337,000 euros in 2006.47 Derek Copley,
who became EEA president in 1996, wrote in a letter of September 1996:
We are still living in a somewhat unreal world in EEA. We only survive because
of the personal support to the McAllisters and Susanne and if they were to
disappear, then we would be in real difficulties. Somehow we need to build up
greater financial resources on an annual basis so that we are well prepared if we
actually need to use the money in future.48

42 Protocol for EEA Council meeting, 19–21 October 1991, Salou, Spain, 1–2.
43 Memo of Karl-Wilhelm Hees, dated 15 March 1991 and contained in the delegate package for
the 1991 Council meeting.
44 ‘Europäische Evangelische Allianz Ratstagung, 16–18 October 1992, Rome’, 2.
45 Ibid.
46 Ibid, 3.
47 Gordon Showell-Rogers, ‘Reviewing and Dreaming’, internal document, 23 February 2006. The
large budget increase was partly due to the growth of the EEA’s work, but primarily because several
people were now having their personal support sent to the EEA to pay their salaries.
48 Derek Copley, letter to Frank Probst (of the Swiss EA and treasurer of EEA), 18 September 1996.
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Indeed, in summer 1997, McAllister announced his resignation; he left at the end of
the year to join Ravi Zacharias International Ministries. It took some time to identify
a successor, and not until early 1999 did Gordon Showell-Rogers, previously with
International Student Christian Services (ISCS, now called Friends International),
who had also served with the International Fellowship of Evangelical Students
(IFES) as Austrian director, assume the position of general secretary. He too brought
his own financial support structure with him.
The first years of Showell-Rogers’ leadership were characterized by continuing
growth, as new national EAs came into existence and many of them promptly joined
the EEA: Turkey, Finland and Poland in 2000, Latvia and Macedonia in 2002,
Sweden (re-joining) and Kazakhstan in 2003, and Ireland in 2004.
Another structural innovation was the introduction of an affiliate membership.
In 2001, the Council created this new membership category, and various panEuropean evangelical agencies joined the EEA as affiliate members soon afterwards.
These included the European Educators Christian Association, the International
Bible Society, Trans World Radio (all three of these had previously been
‘extraordinary’ members), Agape, Greater Europe Mission, IFES, International
Teams, the Zacharias Trust, Scripture Union, TEMA/Mission and Youth for Christ
(all 2001); Viva Network (2002); the Luis Palau Evangelistic Association and OM
(2003); and Jews for Jesus (2004). Other achievements included the launching of an
EEA website and the appointment of associate staff members, who helped to increase
the organization’s capacity in youth ministry, leadership development and fund
raising. Showell-Rogers’ greatest strength was on the relational side, connecting well
with many of the NEAs and networking effectively.

Theological and strategic issues
At the 1994 GCM, EEA general secretary McAllister indicated that he still did not
have clarity on his exact role. He raised several strategic questions: What needs to be
done to strengthen national EAs and establish new ones? How intentional are
national EAs about recruiting new members within their country? How can we
handle our financial challenges? A 1996 document called ‘Towards a Healthy
Evangelical Alliance’, composed by president Copley, addressed how to help boards
of national EAs become more visionary, representative and strategic in their work.
In spring 1996, an action plan for the years 1996 to 1999 was established. Following
are some of the points contained therein:
• To see the Council meeting become an effective and strategic forum within
the next two years.
• To see new EAs in at least four countries by 1999.
• To see all EAs in Europe progressively conform to the pattern to be agreed
upon by the Executive Committee.
• To see increasing mission emphasis with concrete goals and active
partnerships, particularly in the most unreached parts of Europe.
• To see our EEA partnership programme defined, developed and
functioning.
• To see development of resources to cover all previously agreed-upon plans
and goals.
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•

Articulation and presentation of a missiology of hope, including
theological reflection, strategy, models and methods.49

As mentioned above, at the end of 1997 Stuart McAllister resigned as general
secretary of EEA and Gordon Showell-Rogers was appointed as his successor. Rudolf
Westerheide, at the time an EEA board member, summarized why the board was
proposing Showell-Rogers as the new general secretary:
For a long time, we have been trying to lead the EEA into a new era. However,
now we are at the point where we need to build up what has been begun. Stuart
[McAllister] acted as a catalyst, opening new things, pushing forward with vision
and strategic thinking. The vision is set. Now we need to consolidate, and this
would require a different type of person than Stuart was.50

Intra-evangelical and inter-church relations
Besides developing its own ministries, the EEA also began to become involved in
other initiatives, such as the European Round Table (ERT), a 1991 initiative that
sought to connect major evangelical players and networks in Europe to foster greater
cooperation and more effective evangelism. The groups invited to become part of
the ERT included the EEA, the Lausanne Movement, AD2000, Discipling a Whole
Nation (DAWN), the International Charismatic Coalition, and the Coalition for the
Evangelisation of Europe (CEE), which consisted of OM, Youth with a Mission,
Youth for Christ, Campus Crusade or Agape, and IFES. Out of the ERT grew the
vision for Hope for Europe in 1994, co-sponsored by the EEA and the Lausanne
Europe Committee. Hope for Europe was a relationally based network of evangelical
leaders from across Europe, aiming at five goals:
• to nurture a culture of hope for Europe;
• to promote body life or networking beyond local church expressions,
across cities, nations and the continent;
• to encourage Europeans to think and act European;
• to restore biblical perspectives on Europe’s past and future; and
• to seek effective engagement with challenges of the present.51
In May 1996, a first New Europe Forum Conference was held in Brussels, followed
by further conferences in the subsequent years. Hope for Europe continued to
operate into the following decade. A ‘Hope 21’ conference (so named because it was
looking forward to the twenty-first century) under the theme ‘Shaping Europe’s
Future Together’ was held in Budapest from 27 April to 1 May 2002. It was cosponsored by the EEA, the Lausanne Committee and the CEE, with some 25
different two-day consultations conducted by various networks in addition to
plenary sessions and national consultations. In his 2002 annual report to the EEA
General Assembly, Showell-Rogers wrote that he believed the three main goals of
Hope 21 had been wonderfully achieved. He described them as follows:
49 EEA Action Plan for 1996–1999, dated March 1996.
50 EEA Council Meeting minutes, Sofia, Bulgaria, 21–25 October 1998, 4.
51 Jeff Fountain, ‘Towards Hope II’, https://worldea.org/yourls/ert451hinkelmann1 (14 December
2020).
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Strengthen pan-European networks.
Trigger further reflection about Europe as a whole and about the
responsibilities of the evangelical church in Europe at the start of the 21st
century.
Encourage people from each nation to consider the implications of the
conference for their own nations.52

However, the EEA’s desire to clarify its long-term relationship with Hope for Europe
did not lead to a partnership agreement as hoped, but only to a memorandum of
understanding.53 In retrospect, Showell-Rogers concluded:
My Job Description had expected 80 percent of my time to be spent on ‘Hope for
Europe’ (HfE)—which was perceived as the viable vehicle for European
cooperation. For all its vision and potential, I soon recognised that this vehicle
would struggle to provide continuity for Europe’s evangelicals, and that the EEA
(constituted and with a core constituency) also needed strengthening at its core.
That became clear to others (though it took time to process the full change of
paradigm). An external friend of the EEA facilitated joint meetings of the EEA,
the EEMA (who I believed needed to be central to the conversation) and the HfE
processes—leading eventually to a Partnership Agreement between the EEA and
EEMA and a Memorandum of Understanding between EEA/EEMA and HfE.54

Socio-political issues
Along with the EEA’s numerical growth during this period, key new initiatives were
also introduced. At the core of this expansion was the EEA’s socio-political work at
the European Union (EU) institutions in Brussels, starting in 1993 under the
leadership of Julia Doxat-Purser. Although the initial agreement was for a trial
period of one year,55 the work in Brussels soon became a vital part of the EEA’s
ministry, looking at how evangelicals could contribute to and influence EU policies
while also representing evangelicals to EU institutions.
The beginning of this undertaking was not easy. Doxat-Purser wrote in
retrospect:
Back in 1994, few EAs engaged in politics and most Evangelicals saw sociopolitical engagement as a distraction from the Gospel, rather than part of their
Gospel mission. Some, especially Germans, thought it would be dangerous to be
involved. If the Brussels rep was to represent Evangelical views to the EU, then
Evangelicals needed to have views. We didn’t! … So EEA stuck almost
exclusively to religious freedom.56

52 EEA October 2002 General Assembly, General Secretary’s Report, 2.
53 ‘Reviewing and Dreaming’, 1.
54 Gordon Showell-Rogers, ‘1999–2009 Progress Review and the EEA’s Response to the European
Environment 2009’, 1.
55 ‘Bericht über die EEA Vertretung in Brüssel’ (Fortschritte 1994), part of the 1994 GCM
participant package.
56 Julia Doxat-Purser, ‘EEA: The Socio-Political Story 1994–2020 through Julia’s Eyes’,
unpublished internal document, 1.
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A 1996 document described the purposes of the EEA ministry in Brussels:
1. to monitor, evaluate, and inform on issues flowing through the EU;
2. to represent the EEA at key discussions with various EU officials on church
and society concerns;
3. to deepen understanding among European churches about contemporary
European affairs and developments;
4. to facilitate a network of committed individuals across the whole of Europe
to engage effectively in their roles as committed Christians;
5. to call and prepare special consultations to address specific issues or expose
EU or government officials to thinking from evangelical perspectives;
6. to help in matters of religious liberty and mobilise assistance and
information as and when needed; and
7. to assist national EAs to develop their own programme and efforts to
address national needs and issues.57
For a number of years, even some EEA board members questioned the validity of
this socio-political ministry, especially in light of the financial costs involved.

2010 to the present
I limit my remarks on the past decade for two main reasons. First, as a professional
historian, I believe we still lack the historical distance needed to present and interpret
meaningfully the events of this time period. Second, having been an EEA board
member since fall 2013, I am too closely involved with the organization to take a
detached approach.
In 2010, Niek Tramper of the Netherlands succeeded Showell-Rogers as general
secretary. Tramper had served with IFES Netherlands previously. During his tenure,
the EEA headquarters moved from the UK to the Netherlands. However, Tramper
stepped down from his position in 2012. An important part of his difficulty was
financial, as the EEA was not able to cover raise funds for his salary.
Soon thereafter, Thomas Bucher of OM stepped in as interim general secretary,
and he was named to the permanent position at the 2013 General Assembly. Bucher
has devoted considerable effort to consolidating the work that was pioneered before
his appointment.
For the first time, the EEA’s socio-political ministry in Brussels was no longer
questioned, as a dedicated funding source gave this work a healthier financial
foundation. Advocacy on behalf of evangelicals, the launch and dissemination of the
Global Charter of Conscience drafted by Os Guinness, a Europe-wide coordinating
role during the 2015–2017 refugee crisis, and creation of the European Freedom
network to fight human trafficking are just some of this office’s achievements.
Emphasis has been placed on helping to strengthen and develop national EAs,
especially those founded in recent decades. Along with published resources, regional
meetings of the EEA have proven to be of special value for some of the smaller and
struggling EAs, such as those in the Balkans.

57 Job description for the EEA Brussels representative, May 1996.
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A strategy for networking within the EEA has been developed, with the result
that all the Hope for Europe networks merged with the EEA; they continue to reflect
both names, being called EEA’s Hope for Europe networks. A Hope for Europe event
took place in fall 2018 in Tallinn, Estonia, where networks and national EAs
considered how they can complement each other’s work for the sake of the kingdom
of God. Today, 17 EEA networks are in place.
In recent years, a central database was established, and an up-to-date webpage
and regular communications have strengthened connections with the membership.
Further stability was achieved with the relocation of the EEA’s administrative
headquarters to Bonn, Germany in spring 2019.

Concluding remarks
A 2020 paper by Thomas Bucher provides insight into the EEA’s current direction.
He wrote that the EEA is uniquely positioned:
•
•
•
•

to discern what is happening throughout Europe through prayer, listening
and working with its members and networks and thus take spiritual
responsibility on the European level;
to facilitate collaboration and make available resources with, through and
for its members and networks;
to represent Europe’s evangelicals at the pan-European level;
to especially support the national Evangelical Alliances to do their job of
leadership and serving in their nation—
o to discern what is happening and thus take spiritual responsibility,
o to facilitate collaboration and make available resources,
o to represent evangelicals at the national level, and especially
o to support the local church to do their job in their community.

This needs well integrated affiliates and well-functioning EEA Hope for Europe
networks supporting the EEA and the national EAs in their task. A special
emphasis needs to be put on (a) generations, each group (including youth and
children) adding their share; (b) women being able to contribute with their Godgiven gifts; (c) BAME [Black, Asian and other Minority Ethnic groups] being an
integral part of the European church; and (d) the disabled being ‘normal’
members of the church.58
From its small beginnings nearly 70 years ago as a counter-movement to what is now
the WEA, the EEA has grown into a representative voice for European evangelicals
today. European politics, culture and societies have changed greatly during these
years. So has the situation for the Christian church, with many societies becoming
increasing hostile towards evangelical Christianity. At the same time, some of the
challenges that have accompanied the EEA’s existence remain today—most notably
the financial ones. Bucher, who like many of his predecessors has raised his own
financial support, plans to retire at the end of 2022. Financial limitations may well
be the primary factor that determines the EEA’s future and the scope of its activity.

58 Thomas Bucher, ‘EEA History 2012–2020 and Future’, unpublished paper (2020), 2.
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